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HADITH GRADE TERMS

Sound:
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Authentic:
Acceptable:

saheeh

hasan .

da‘eef

ghareeb

includes sound, reliable, or any grade in between

sakat ‘anhu, the grader of the hadith did not comment
on it, meaning that he found nothing unacceptable in
it '



ABOUT THE WORD ‘LORD’

gge word lord in English has several related meanings. The original
meaning is ‘master’ or ‘ruler’, and in this sense it is often used to refer
to human beings: ‘the lord of the mansion’ or ‘Lord So-and-So’ (in
the United Kingdom, for example). The word Lord with a capital L
is used in the lexicon of Islam to refer to the One and Only God —
Allah. In Islam, there is no ambiguity about the meaning of this word.
While it is true that one may occasionally use the word Jord (whether
capitalized or not) to refer to a human being, in Islamic discourse the
reference of this term is always clear from the context. Whereas for
Christians, Hindus and other polytheists, the word Lord with a capital
L may refer to Allah, to Jesus or to some imagined deity, for Muslims,
there can be no plurality of meaning. Allah alone is the Lord, and the
Lord is Allah — not Jesus, not Rama, not any other being.

The Editor



PUBLISHER’S NOTE

17(11 praises and thanks belong to Allah alone, the One, the Almighty,
and the All-Merciful. Blessings and peace be upon Prophet Muham-
mad, the last of His messengers and prophets, and upon his family,
his Companions, and all those who follow in his footsteps until the
end of time.

In today’s predominantly secular environment, business matters
and religion are usually perceived to be mutually exclusive. In reality,
though, the teachings of Islam are as relevant in the business world
as they are in homes, mosques, educational institutes, and, indeed,
society at large.

In this book, the author has detailed Islamic teachings as they
apply to various aspects of business and finance. He has exerted com-
mendable effort to ensure that business leaders and laypeople know
how to follow the Qur’anic verses as well as the Sunnah of Prophet
Muhammad (£) in the day-to-day management of their financial
affairs. It is hoped that this work will prove to be beneficial for all
individuals, both Muslim and non-Muslim.

May Allah accept the efforts of all those who contributed to the
production of this book, and may it be acceptable to Him, dmeen.

Muhammad Abdul Mohsin Al-Tuwaijri

Managing Director
International Islamic Publishing House
Riyadh, Saudi Arabia






PREFACE

L)‘(ll praise is for Allah (Subhdnahu wa Ta ‘dld — Glorified and
Exalted is He), Lord of the worlds.

May His peace and blessings be upon Muhammad (salla AllGhu
‘alayhi wa sallam —blessings and peace be upon him), His slave and
His messenger.

As-saldmu ‘alaykum wa rahmatulléhi wa barakdtuhu!' Peace be
upon you, and the mercy and blessings of Allah!

As a teacher of business administration for the last several years,
I have constantly faced students’ questions about this field — ques-
tions such as, “What is meant by the term ‘sub-game perfect’?”” and
“When should firms attempt to innovate?” Of course, in every case I
attempted to provide a satisfactory response that was not only correct
but also, hopefully, one that they could understand.

American students, aware of my Muslim background, would also
ask questions related to Islam. Some questions were more common
than others: “Why don’t Muslims eat pork?” and “Why do Muslim
women wear the hijab (the veil ordained by Allah for believing
women)?” The answers would be very simple: “Because Allah forbade
us from eating pork,” and “Allah commands the Muslim women to
observe hijab.” These answers would often lead to more discussions

I Wherever possible, Arabic terms have been translated into English. In
cases where we have chosen to retain the Arabic, the transliterated word
or phrase is shown in italics the first time it appears in the text; the term
is also defined in the Glossary found at the end of this book. (Editor)
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on Islam, particularly after students asked follow-up questions like:
“Why do you have to do everythlng that Allah asks you to‘7”

It was, however, from my Musllm students that | started receiv-
ing questions on the issue of Islam in business. The most common
questions were all related to ribd (usury).

“Is interest really haram (forbidden according to Islamic law)?”

“Is Islamic banking truly halal (permissible according to Islamic
law) or is it only a sugar-coating of conventional banking?”

“Does riba refer to usury or to interest?”
“How on earth is it possible to conduct business without interest?”

Despite my knowledge of management, [ lacked expertise in eco-
nomics, finance, figh (Islamic jurisprudence), and Sharia (Islamic law
derived from the Qur’an and the Sunnah), leaving me unsure about
the correct responses. In the beginning, I would point them roughly
towards the general literature on Islamic banking or Islamic finance.
[ say ‘roughly’ because I merely informed them of the existence of
such literature, without recommending any specific books or articles
to them.

Eventually, I had the same questions myself. Immersed in a typ-
ically American environment fascinated with consumerism, I was
bombarded with wonderful opportunities to invest, to acquiresuch con-
sumer goods as cars and computers with zero down and low monthly
payments, and to benefit from the convenience of credit cards. Why
was | renting and not buying? Alhamdulillih (all praise is for Allah), I
could no longer stave off researching the literature on Islamic finance.
It was at this time that I stumbled upon Professor Mahmoud El-Ga-
mal’s introductory notes and technical pieces on Islamic finance. The
exceptional quality of his work made my research quite easy. Very
soon, | found myself able to answer my own questions on riba. I now
knew that I was renting because conventional forms of financing were
indeed not permissible.
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Handling the students’ questions, however, proved to be a little
more difficult than answering my own, for at least two reasons.

1) To many, even the simplest Islamic finance concepts
seemed contrived; from hard-liners to the non-religious, most
people seemed to dismiss these concepts. The former dis-
missed Islamic finance as a convenient attempt at the Islami-
zation of riba, which is declared haram in the Qur’an; they often
claimed that banking itself is antithetical to the Islamic social

system since the authentic Sunnah (the practice and collected
sayings of Prophet Muhammad [#&] that together with the Qur’an

forms the basis of Islamic law) does not mention the existence
of any formal financial institutions. The latter dismissed Islamic
finance as merely placing an artificial facade over conventional
interest-based banking in order to exploit the myopia of faith-blind
Muslims who believe that interest is the same as riba. Generally, these
dismissals would come swiftly from both groups.

2) The answers would frequently affect the students at a very
personal level. For example, a student seeking employment with a
financial institution might ask me to write a recommendation letter.
would have to gently explain that I could not do so because working
in banks is haram, and assisting a brother or sister in doing something
haram is also forbidden.

Eventually, it became clear that in every case, the task of under-
standing Islamic finance becomes easier largely through the acquisi-
tion of authentic Islamic knowledge. Subsequently, I answered ques-
tions by simply presenting the definition of riba and highlighting the
relevant verses in the Qur’an.

Finance and banking are only portions of business as a whole. Par-
allel to questions on Islamic banking, there arose many other general
questions related to Islam in business, such as, “What happens when
you are faced with such ethical dilemmas as whistle-blowing?”
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In most cases, I would provide quick explanations and then direct
the students to Islam-QA.com, a wonderful online repository of
Islamic fatwas (rulings) based on the Qur’an and the authentic Sunnah,
available in English and many other languages. It is spearheaded by
the eminent Shaykh (teacher/mentor) Muhammad al-Munajjid.

Through these simple question-and-answer sessions with my stu-
dents, I recognized thc need for a comprehensive compilation of
resources that addresses the most common related topics in business
administration and financial management as related to Islamic teach-
ings. From my experience as a professional teacher, I also realized
that an effort towards presenting such a compilation in a clear manner
would make it easier for readers from diverse backgrounds — Muslim
and otherwise — to understand the materials. To my surprise, 1 could
not find a single book written in the English language that directly
addressed the general topic of Islam in business administration. Given
the relevance of financial issues in modern times, such a book would
be quite useful; thus, I began writing a draft for this book.

Early in my writing experience, I faced some of the challenges
associated with authoring a book that would offer Islamic guidelines.
The fact that I had no requisite knowledge in figh-based issues posed
the toughest challenge. To abstain from making illegal ijtikdd (using
one’s knowledge of the Qur’an and the Sunnah to derive rulings on
matters not specifically mentioned in either source of Islamic law), I
have followed a two-pronged approach.

First, I have chosen to focus on presenting verses from the Qur’an,
along with authentic narrations of the Prophet (%), without attempt-
ing to directly explain them. Rather, I have simply presented them,
with the supplication that they will form the basis of true guidelines.
If I have erred in my understanding of the verses and presented them
in the wrong context, I beg Allah’s mercy. I want to emphasize that
I have attempted to limit the severity of my mistakes by abstaining
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from explanations. I believe it is sufficient to cite a Qur’an verse or

an authentic hadith (statement or action of Prophet Muhammad [££]
that was remembered and recorded by his Companions and followers)

to support a point.

Secondly, and perhaps more importantly, I have relied heavily on
the work of the scholars and students of knowledge of ak/ as-Sunnah
wal-jamd ‘ah (the people of the Sunnah and the community) who have
made the resources of fatwas available in the English language. I also
requested that this humble piece be read to a knowledgeable scholar
and corrected appropriately.

While researching this book, I discovered an issue related to the
authenticity of its content. Admittedly, this issue offers a relatively
wide ‘grey zone’ between correct and incorrect and thus allows mul-
tiple opinions. This is largely because the issue relates to philosophy
and taste, as I shall highlight below.

When addressing the role of Islam in areas that have developed
independently of Islam, under secular or otherwise parochial nurtur-
ing, Muslims try to understand how Islam affects those areas. A casual
survey reveals that there are at least two approaches.

In one approach, Muslims use a jurisprudence-based point of view.
Islam affects a secular, parochial, or scientific field if Islamic laws
specify clauses that affect the ideas and operations in those fields.
Classical examples are studies related to the origin of the universe.
Muslims believe that Allah, as the Creator, originated all creation,
whereas a secular approach to science does not adopt such beliefs.
Thus, the role of Islam in this case would be simply to highlight the
errors in holding beliefs that contradict the divine truth revealed in
the Qur’an. This example is useful because it allows one to easily
appreciate that such issues are present in many other religions, includ-
ing Christianity.
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In a second approach, Muslims try to discover lessons that Islam
offers for other areas that have developed independently. Continuing
with our example of the origin of the universe, we know that there
are verses in the Qur’an that speak of events that Allah caused as He
created the universe. In analogous situations, Muslims could seek
lessons that can be learned from Islam on such topics as management,
thermodynamics, or sociology.

In this book, I have combined the two approaches, although I
leaned more on the first one. Although my choice of methods can be
attributed to personal taste, I believe I can also offer some general
justifications.

First of all, Islam is comprehensive and therefore offers a com-
bination of both spiritual and practical guidance. I believe the best
approach, then, should consider both the Islamic legal aspects for
conformance and the lessons that can be learned by analyzing these
legal aspects. In addition, fear of Allah is of the highest priority to a
Muslim, and it is well known that a major manifestation of this fear
of God is in following His commands and avoiding the prohibitions
in particular. It can be concluded that knowledge of Islamic juris-
prudence with respect to fields that developed in the secular realms
is more important than trying to develop those same fields within
Islamic spheres. *

To highlight this fact, we can consider the role of the Qur’an.
It is an important source of prescriptions and legal rulings for all
Muslims, but for Muslim scientists in particular, it contains profound
intelligence on such topics as embryology.

The result of having selected such an approach is not a book
that offers ground-breaking research on financial and business man-
agement. Instead, it mainly highlights the issues faced by Muslim
practitioners of marketing, finance, management, accounting, and
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other functions of business administration, as well as those faced by
average laypeople.

Due to its generality, the book can prove useful to a wide range of
readers. Quite obviously, it can be a gentle reminder to my Muslim
brothers and sisters who are involved in business administration. It
can also be a source of knowledge for those planning a career in busi-
ness; it is suitable for use as a textbook for traditional coursework in
undergraduate or graduate programs. In today’s age of globalization,
it may also prove useful for non-Muslims as they attempt to under-
stand the thinking of Muslims and the foreign cultures influenced by
Islam. I hope that the book will spark further research in this area so
that we can see new developments focusing on Islam in the fields of
business administration and finance.

I deliberately tried to keep the book as simple, short, and straight-
forward as possible. Many of today’s readers, particularly those prac-
ticing business administration, are extremely busy and cannot spend
much time reading a single book. Furthermore, the mode of reading
itself has changed over time; online reading requires different skills
than traditional book reading. Many references in the book are sup-
plemented with relevant Internet addresses.

The most common criticism of the book is its numerous references
to one website: Islam-QA.com. I have noticed, however, that this
criticism frequently comes from either those who are proficient in
Arabic or those who do not utilize the website. I certainly appreciate
these individuals’ concern that using a single source too frequently is
unscholarly and can result in the introduction of a significant amount
of bias. For a variety of reasons, though, I decided to use it extensively
whenever there was a need for Islamic rulings or opinions.

Indeed, for English (and generally non-Arabic) speaking Muslims,

there is virtually no other source that is comparable in quality (rigour)
or size to Islam-QA.com. The website does not merely provide the
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opinions of one or a few individuals; it is a rich database that offers
the fatwas of many scholars. Thus, an answer in Islam-QA.com is
not a simple ‘yes’ or ‘no’ based oh the whims of Shaykh al-Munajjid.
Many of the responses are direct quotations from the books of fatwas
of prominent shaykhs of the past.

Indeed, what is important is how we use the fatwas. I have read
fatwas on Islam-QA.com that I personally believed to be poorly
written or even incorrect, but this has not discouraged me 1in the
slightest from continuing to utilize the website for its extremely valu-
able collection of information. Still, because of the gravity of religion
itself, I have tried to be careful when using fatwas from Islam-QA.
com. A fatwa from a scholar can certainly be wrong, but it is still a
good starting point.

Finally, I deliberately did not mask my reliance on Islam-QA.
com, although it would have been very easy to do so since the site
offers multiple views. This is because I wanted to encourage all Eng-
lish-speaking Muslims to visit the website. In addition, I see no value
in being unscholarly just to appear scholarly.

I have striven to make this text free of errors; nonetheless, there
may be mistakes. I request that the readers inform me, through the
publisher, of any inaccuracies they find so that they can be corrected
in future editions. I beg Allah’s mercy and request Him to overlook
my mistakes.
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INTRODUCTION

CL/jzday, business administration and financial management affect
the lives of nearly everyone. Since one in every six human beings is
identified as a Muslim, the topic of Islam in financial issues should be
quite relevant to many individuals. Let us consider the global financial
crisis of 2008, which escalated into the global economic crisis of 2009
and condemned even the largest of the world’s economies to recession.
While political and economic leaders around the globe struggled to
find such solutions as bailouts and stimulus plans, Islamic scholars
were well aware of a simple yet profound fact: if [slamic guidelines
had been followed in business administration, such a catastrophe
would likely never have occurred. Indeed, speculative financial instru-
ments and derivatives have been declared haram because they are
founded on both riba and gharar (uncertainty).?

As our first, subtle example of the link between Islam and finan-
cial issues, let us consider Egypt’s highly lucrative tourism industry.
People across the globe recognize Egypt as the home of one of the
seven wonders of the ancient world: the Great Pyramid of Giza. Tour-
ists flock there to capture a glimpse of, and to experience the magnif-
icence of, the structures. A practicing Muslim wanting to establish a
tour-guide service there would need to reconsider this plan,* however,
in light of the following evidence:

2 These terms will be discussed further in the chapter on Islamic finance
and accounting.

3 “Obligation to destroy idols,” Islam-QA.com, accessed October 23, 2011,
http://www.islam-ga.com/en/ref/20894/pyramids.
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«When the Messenger of Allah (££) and his Companions reached
al-Hijr (the rocky tract where the dwellings of the Thamood were),*
he admonished his Companions (48), saying: Do not' visit the
remains of those who are being punished unless you are weeping,
lest something similar befalls you.» (Bukhari and Muslim)?

At more micro levels, Islam sometimes appears even more prom-
inently in business administration and financial management. Let us
consider the micro-lending model popularized by the Muslim econo-
mist from Bangladesh, Professor Muhammad Yunus. Grameen Bank,
as he called his model of micro-credit, offers small loans to the poorest
entrepreneurs, particularly women, who are not credit-worthy accord-
ing to conventional banking standards. Many in the Muslim world
were overcome with joy when Professor Yunus and Grameen Bank
were jointly awarded the 2006 Nobel Peace Prize. Indeed, Grameen
Bank is praiseworthy for its efforts in attacking poverty, particularly
while many from the wasteful rich communities are busy gambling
away their fortunes using haram financial products.

Unfortunately, even a casual analysis of the micro-credit model
reveals that micro-credit is based on the exact concept of riba that
Allah has strongly forbidden in the Qur’an. Consequently, Muslims
are not allowed to participate in conventional micro-credit programs
by providing loans or even by working in their banks. Quite obviously,
Muslims are also not allowed to accept ribd-based micro-credit loans,

4 The Thamood were the people of Prophet Salih. See Qur‘an 15: 80. (Editor)

5 All hadiths in this text have been checked and verified by IIPH’s research-
ers. It is rare, but it does happen that a hadith is not verifiable within the
time frame of researching and editing the book. In that case, a decision
is made by the editorial board whether or not to include the hadith. It is
IIPH’s policy not to include weak hadiths or fabricated (fake) hadiths in
our publications. If a weak hadith is included in any text, it is only because
the author of the book discusses it as a weak hadith. (Editor)
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even if they are in difficult circumstances. Allah () has warned in
the Qur’an:

o */ ?/ 5)/: )/)71/.“/_//‘4 2AL N
(YV1 55,2015 40)

€Allah will destroy riba and will give increase for charity. And Allah
likes not the disbelievers, sinners. }» (Qur’an 2: 276)°

,{.f ./, :’: /:) ; ISP AR ST | ){,/7;‘,:4_/‘}.,/ .{,/,://
SoBEY a3 anS o) 15150 (BUISSSATLST A O AT &

SN » 2 “5E 4 AA /./,}..04’/& Ao Too '3, -
é...réﬁéytuﬂ_)ojr—"—a.hwdl_,gﬁiy j’“‘c}:":{}’?\_}” \‘,L.‘”
(YVA-YVA 15,3015 pu)

€O you who believe! Be afraid of Allah and give up what remains
from rib4, if you are [really] believers. If you do not do it, then take
a notice of war from Allah and His Messenger; but if you repent, you
shall have your capital sums...} (Qur’an 2: 278-279)

Knowledge of such issues related to Islam in business adminis-
tration does not hold Muslims back. On the contrary, it opens doors
by providing them with new opportunities to please Allah. They are
subsequently inspired to strive in Allah’s path and to develop alterna-
tives that comply with Islamic rulings, while carrying on such noble
efforts as fighting poverty. As a result of these efforts, Muslim prac-
titioners of business administration, together with Islamic scholars,
have developed such alternatives as Sharia-compliant Islamic micro

finance.”

6 The translations of the meanings of the verses of the Qur’an in this book
have been taken (with some changes to the text to clarify meaning) from
Khan and al-Hilali, The Noble Qur’an.

7 At the time of this writing, Mahmoud El-Gamal, Economics Department
Chair and Professor in Islamic Finance at Rice University, was leading
research efforts to collect field data about the implementation of proposed
Islamic micro finance models.
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At this point, many individuals may begin to question the wisdom
behind the apparent blindness of faith. Our example of micro-credit is
actually quite illustrative. Even if obne acknowledges that coriventional
micro-credit is indeed based on the prohibited form of interest, does
not the end — particularly such a noble one as eradicating poverty
— justify the means, which is simply the provision of financial assis-
tance? Indeed, some argue that the issue of halal and haram is not
really relevant when the cause is universally accepted as being noble.

Many proponents of riba-based micro-credit argue that this model
is halal because it involves lending to the poor, without collateral,
while charging relatively low interest rates. They base their argument
on the principle of emphasizing the ‘substance’, ‘spirit’, or ‘essence’
of the Islamic injunction forbidding riba — rather than its form. In
particular, they state that since the wisdom behind the prohibition of
riba is preventing it from being used as a tool for exploitation, then
micro-credit is essentially not un-Islamic, even if it involves riba,
because it is not a tool for exploitation.? If one studies Islam, it is easy
to discover that this form of rationalizing is not applicable in this case.

Drawing an analogy to highlight this, let us consider the differ-
ence between marriage and cohabitation. If we used a similar line of
reasoning, we could easily argue that marriage is not a requirement
for cohabitation in Islam. One could argue that marriage has been pre-
scribed to ensure mutual rights, and that such alternative arra.ngements
or agreements as ‘mutual love’ are present in cohabitation; therefore,
these rights are ensured and, hence, marriage is not required.

Some go even further in their argument. Many proponents of
micro-credit argue that poverty eradication is not possible without
the presence of riba. Interest, they say, is a required element, for it

8 Rozenberg, “Nobel Prizewinner Using Micro-credit for Macro Benefit,”
The Times Online, December 16, 2006, accessed October 23, 2011, http:/
business.timesonline.co.uk.
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tends to eliminate the moral and hazardous problems associated with
donations. In other words, interest encourages individuals to be more
responsible with money, thereby ensuring the viability of their chosen
forms of business. From an Islamic perspective, however, at least one
problem arises from this kind of thinking.

Ignoring Islamic guidelines, even when the cause is noble, is
antithetical to the essence of Islam. The term ‘Islam’ is not merely
a transliterated name of an ancient religion of the Orient that offers
general spiritual guidelines. Rather, Muslims believe that Islam is a
complete religion, specified entirely by God. The religion is called
‘Islam’, which is an Arabic term for ‘submission’, because it entails
complete surrender to God. There are many verses of the Qur’an that
highlight the concept of complete submission as the foundation of
the Muslim creed:
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... This day, I have perfected your religion for you, completed My
favour upon you, and have chosen for you Islam as your religion. ..}

(Qur’an 5: 3)
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¢ Truly, the religion with Allah is Islam... (Qur’an 3: 19)
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§So if they dispute with you [Muhammad], say: I have submitted
myself to Allah, and [so have] those who follow me... 3} (Qur’an 3: 20)
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¢...Then do you believe in a part of the scripture and reject the rest?
Then what is the recompense of those who do so among you, except
disgrace in the life of this world, and on the Day of Resurrection they
shall be consigned to the most grievous torment...} (Qur’an 2: 85)
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€O you who believe! Enter perfectly in Islam and follow not the foot-
steps of Satan. Verily, he is to you a plain enemy.}  (Qur'an 2: 208)

From the aforementioned verses, we can learn a few very important
lessons: complete submission to Allah, the Creator, is the religion of
Islam; complete submission requires us to follow all the guidelines
specified in Islam; and these guidelines have been specified com-
pletely by Allah and His Messenger ().

Let us revisit three of the common arguments presented by the
proponents of micro-credit.

The first one is that complying with the prohibition of riba is not
important in these issues. Clearly, this is a violation of the rule of
complete submission, as indicated in Qur’an 2: 85 above.

The second argument is that we have to place greater emphasis
on the wisdom behind the rule than on the rule itself, thus lgtting our
wisdom decide what is best. It follows from this argument that if the
prohibition of riba is based on the principle of poverty eradication,
then the ribd in micro-credit is not significant or haram because micro-
credit itself is based on that same principle of poverty eradication. This
argument violates the principle that Islam is a complete and perfect
religion, as indicated by Qur’an 5: 3 above.

The basic principle is that the haram becomes halal only in cases of
genuine necessity, and specific cases have been mentioned. Consider
something that is much simpler than riba but that is also generally
haram: lying.
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And it was narrated that ‘ Abd-Allaah ibn Mas’ood also said: Lying
is not appropriate whether in earnest or in jest. Recite if you wish
(interpretation of the meaning): O you who believe! Fear Allaah,
and be with those who are true (in words and deeds) (Soorat al-Taw-
bah, 9: 119). Then he said: Do you find any concession allowing
that to anyone?’

It has also been narrated that the Prophet (&) said:

«Lying is not good, whether one is serious or joking.» (al-Bayhagqi;
a sound hadith according to al-Albani)

Islam is so complete that it has even specified three cases in which
lying is permitted. It was narrated that Asm4’ bint Yazeed (radiya
Alléhu ‘anhd — may Allah be pleased with her) narrated that the
Messenger of Allah (£8) said:

«Lies are not appropriate except in three cases: a man speakiﬁg to his
wife to please her, telling lies at times of war, and lying in order to
bring about reconciliation between people.» (at-Tirmidhi; a reliable
hadith according to al-Albani)

In contrast, Islam does not specify any situation in which riba
becomes permissible.

The third argument maintains that we can decide for ourselves
whether something that is haram is necessary. To claim that riba is
necessary for poverty eradication is a serious offense. Poverty was
present alongside riba at the time of the advent of Islam, yet it was
Allah’s infinite wisdom that He did not select riba as a solution; rather,
He specified zakdh (obligatory charity) as the solution. Furthermore,
He has strongly warned against riba, so if we suggest that riba is a
necessary means to fight poverty, we are violating the basic principle
of submission as highlighted in the verses above.

9 “Ruling on lies that do not harm anyone,” Islam-QA.com, accessed
October 23, 2011, http://www.islam-qa.com/en/ref/105477. See also
at-Tabari, Tahdheeb al-Athdr.
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Knowing the basic principle of submission in Islam, we were able
to choose an appropriate title for this book: Your Money Matters:
The Islamic Approach to Busines3, Money, and Work. If Islam entails
complete submission, then Muslims must submit to Allah in all their
endeavours, including business administration.

Unfortunately, many Muslims have gone against the true holistic
nature of Islam by separating their professional from their religious
lives. This 1s despite the fact that Islam is a complete, all-encom-
passing religion: the perfect deen (religion) or ‘code of life’. It is
meant to — and does — affect us in every facet of our lives. This is not
surprising, since Allah has mentioned His purpose for creating us:

(01 1ol 50 B XY Sy LI S
§And I [Allah] created not the jinn'® and humankind except that they
should worship Me [alone].P (Qur’an 51: 56)

Too many Muslims pray the five daily prayers, fast the month of
Ramadan, pay zakah, and perform the Hajj (annual pilgrimage to
Makkabh, if that is obligatory for them), but then ‘switch hats’ to excel
at other tasks, often forgetting their religion completely.

This separation is the reason why there are so many haram activ-
ities in many workplaces today, even in those where the workers are
exclusively Muslim. True believers try to follow the Creater’s com-
mands whenever they are applicable. While the Quraysh mocked the
complete nature of the deen, the Companions were busy implementing
it from dawn to dusk, in their trade and farming, in their diplomacy
and confrontations, in their family lives, and even in their personal
hygiene.

10jinn (sg. jinni): non-human, rational beings created by Allah from fire,
often referred to as ‘demons’ or ‘devils’. They have free will like humans:
some are Muslims whereas others are disbelievers; some are obedient to
Allah whereas others are disobedient.
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«At the time of the Prophet (&), one of the polytheists said to Salméan
al-Farisi (radiya Allahu ‘anhu — may Allah be pleased with him)
mockingly: Your Prophet has taught you everything, even how to
defecate?

Salmén replied with pride: Yes indeed! He forbade us from facing the
direction of prayer (Makkah, which all Muslims face when praying)
when urinating or defecating.» (Muslim and at-Tirmidhi)

True believers accept Islam entirely, for several reasons. Their
goals are to seek Allah’s pleasure and to succeed in the hereafter.
There is no hypocrisy in them, and they are not two-faced. They
realize that the separation of religious and professional lives comes
at a heavy price.
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g And when it is said to them [hypocrites]: Believe as the people have
believed — they say: Shall we believe as the fools have believed?
Verily, they are the fools, but they know not. And when they meet
those who believe, they say: We believe — but when they are alone
with their devils, they say: Truly, we are with you; verily we were
but mocking.} (Qur'an 2: 13-14)

Therefore, it is imperative for a Muslim to submit unconditionally
to Allah when engaged in any endeavour, including one related to
business and finance. This book highlights some of the obligations,
challenges, and opportunities that Muslims may face when carrying
out marketing, management, accounting, and various other tasks of
business administration and financial management. Since ignorance
is the main cause of the unfortunate separation between religious and
professional lives at the expense of one’s hereafter, this book can
help by quickly highlighting some aspects of the Islamic code that
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apply when managing a business; this will, inshallah (God willing),
encourage reflection and further research on relevant topics.

The chapters in this book can be classified into three parts. The
first part introduces the topic and explains the foundation and epis-
temological stances associated with the scholarship of the book. It
also explains the approach used in subsequent chapters with regard
to direct and inferential reasoning on Islamic principles.

The second part introduces some Islamic principles that directly
affect business administration. It reflects the conventional modular-
ity of coursework in a standard business administration academic
program; thus, there are chapters related to such traditional undergrad-
uate or graduate business sub-fields as marketing, finance, operations,
and human resource (HR) management. This is an ideal approach for
at least two reasons.

1. It provides students, practitioners, and educators with standard
points of reference to easily understand Islamic principles in
the context of business administration.

2. It allows this book to be used in a variety of settings, including
academia. It is obvious that while most courses in business
programs deal with topics that feature prominently in Islamic
guidelines and rules, Islamic issues are rarely discussed in those
courses. ¢

Finally, the third part concludes the book by addressing the special
topic of business ethics as well as discussing the road ahead.

As we shall discuss at length in the following chapter, there has
been a long association between business and religion. Even the wisest
business owners know that they can only do so much to ensure any
success at all, let alone sustain the performance of their businesses.
History is full of cases in which large business houses eventually faded
into oblivion, while small businesses that started in garages made
convincing cases for ‘luck’ as a determinant of success. Consequently,
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some Muslim business managers use the services of ‘holy-men inter-
cessors’ to improve their luck. Non-Muslim managers even cater to
such superstitions, turning to such practices as numerology.

This book, however, is not a metaphysical panacea for ailing busi-
nesses and their managers. In fact, application of the Islamic principles
in this book may even lead to an overall apparent decrease in the
profitability of a business after the haram elements are eliminated.
This can prove to be a profitable exercise of the most sublime form,
though, because it will ensure the highest reward from the Creator,
along with His pleasure, which will manifest itself in the form of
blessings in other areas of one’s life — both here on the earth and,
more importantly, in the hereafter.






PART ONE







CHAPTER ONE

ISLAM

(/(cross the globe, business communities in predominantly Muslim
cultures tend to know that there is a relationship between Islam and
business administration. This relationship manifests itself in various
forms in different parts of the world.

For example, at the inception of many Muslim-owned businesses
on the Indian subcontinent, innovated ceremonies are performed in an
effort to ensure the eventual prosperity of the business. These include
the meeldd' and another gathering where each individual recites one
section of the Qur’an, so that the complete Qur’an is recited as many
times as possible for extra blessings. (Surprisingly, even businesses
that are considered to be haram in Islam, such as conventional banks
and insurance companies, often begin this way.) Many firms continue
the stream of ‘religious’ activities throughout the lifetime of the busi-
ness, even inviting stakeholders and well-wishers to annual meelad
and Qur’an reading sessions.

Some companies build working relationships with pirs,2 who
provide business-related and spiritual advice. Doorways to the

' meeldd: a ceremonial chanting session to praise Prophet Muhammad (;“*é%’);
some of the poetic verses recited in his honour border on shirk (associat-
ing partners with Allah). Professional reciters are called to conduct these
sessions. (Editor)

2 pirs: specially-trained Sufi (mystic) holy men whom some believe to be
exceptionally close to God and able to seek the intercession of saints.
(Editor)
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businesses are often adorned with religious inscriptions, including
narrations of the Prophet (%) or even some verses of the noble
Qur’an. Many businesses go to elaborate lengths, displaying extrav-
agant inscriptions of verses in gold filigree or engraving. All these are
efforts to please their Creator, for they acknowledge that He controls
their destiny with His strong grip on their forelocks.

A closer inspection of those situations, however, reveals an ironic
twist: Some Muslim businesspeople seek the blessings of the Creator
while they are actively engaging in activities known to displease Him.

Indeed, activities such as the meelad are regarded as bid ‘ah: rep-
rehensible innovations in religion, or attempts to worship Allah in
ways that were not taught and practiced by the Prophet (££). Some
ignorant Muslim businesspeople believe that the soul of the Prophet
() descends to attend the meelad and similar events; others believe
that some Sufi pirs can communicate with dead ‘saints’, which makes
them exceptional ‘business advisors’ due to their supposed knowledge
of the unseen. Such beliefs ge against the true essence of Islam that
attributes divinity only to one God — a concept known as tawheed
(pure monotheism).

The paradoxical practice of seeking Allah’s blessing while failing
to follow His commands is not limited to the Indian subcontinent with
its non-Arab population. Let us look at the Arab region, where the
religion of Islam has its roots and has played a very dominant role
in shaping the culture.

Affluent Muslim business owners in the Arab Gulf countries are
often quite sensitive to matters of halal and haram and to Muslim
sentiments. Many businesses are inaugurated with ribbon-cutting
ceremonies that start quite beautifully with a remembrance of Allah,
often through recitation from the noble Qur’an; they avoid such
bid‘ah practices as the meeldd. In sharp contrast to the shabby meelad
arrangements of the Indian subcontinent, these professionally-man-
aged, gorgeous events in the Gulf can easily cost thousands of dollars.
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The cost is readily justified; like advertising or other big-ticket opera-
tional expenditures, these events are said to be necessary to compete
in the contemporary business climate.

Unfortunately, despite having strong ‘Islamic’ themes, the lavish
launch ceremonies of many halal businesses are more examples of
business activities that are paradoxical, not least because the noble
religion of Islam forbids extravagance and wastefulness. Keeping
in mind images of hungry Muslim children in Bangladesh, Paki-
stan, Afghanistan, Somalia, Sudan, and many other countries
today, any Muslim should be ashamed to engage in such wasteful
spending.

Our third example of the paradoxical practices of many Mus-
lim-owned businesses is the most grievous, for it involves Muslims
starting and operating businesses that are categorically haram. In
almost every Muslim country, one can find the contradictory practice
of Muslims working in riba-based conventional banks as a way of
seeking bounties and blessings, all of which come from Allah. This
is quite ironic when one considers the severity of Allah’s warning
against riba:
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40 you who believe! Be afraid of Allah and give up what remains
[due to you] from rib4, if you are believers. If you do not do it, then

take notice of war from Allah and His Messenger; but if you repent,
you shall have your capital sums...} (Qur’an 2: 278-279)

Many argue that such mistakes are trivial when made by Muslim
businesses and that they should be overlooked in favour of the noble
intentions behind those actions. They even cite as evidence the
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following hadith in which ‘Umar ibn al-Khattdb (i) narrated that
the Prophet (££) said:

«Actions are only by intentions, and every person will have (be
rewarded for) what he intended. Whoever migrated for Allah and His
Messenger, his migration is for Allah and His Messenger. Whoever
migrated for worldly benefits he can acquire or for a woman he will
marry, his migration will be for that for which he migrated.» (Bukhari
and Muslim)

There are at least two problems with this kind of reasoning. As we
have already seen in the previous chapter, Islam is a complete religion
and therefore Allah has already decided which mistakes are trivial
and which ones are serious. Furthermore, even when the intentions
are noble, ignorance cannot be used indefinitely as an excuse.

An-Nu‘mén ibn Basheer narrated that he heard Allah’s Messenger
(3%) saying:
«Both legal and illegal things are evident, however, in between them
are doubtful (suspicious) things, and most of the people have no
knowledge about them. Whoever saves himself from these suspicious
things saves his religion and his honour; whoever indulges in these
suspicious things is like a shepherd who grazes (his animals) near
the private pasture of someone else and at any moment he is liable
to enter it. (O people!) Beware! Every king has a privatg pasture,
and the private pasture of Allah on the earth constitutes the actions
that he has forbidden. Beware! There is a piece of flesh in the body;
if it becomes good (reformed), the whole body becomes good, but
if it gets spoilt, the whole body gets spoilt. That piece of flesh is the
heart.» (Bukhari)

Perhaps even more profound is Allah’s warning;:
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€Say [O Muhammad]: Shall We tell you the greatest losers in respect
to [their] deeds? Those whose efforts have been wasted in this life
while they thought that they were acquiring good by their deeds. They
are those who deny the signs of their Lord and the meeting with Him.
So their works are in vain, and on the Day of Resurrection, We shall
assign no weight for them. (Qur’an 18: 103-105)

Muslim scholars have clarified that two basic conditions must be
fulfilled for the acceptance of righteous deeds. Firstly, the intention
must be to perform those deeds for Allah’s sake alone, without any
showing off or desire to gain praise or fame. Secondly, such deeds
must be performed in accordance with the Sunnah of Allah’s Messen-
ger, Muhammad ibn ‘Abdullah (&), the last of the prophets. ‘A’ishah
(¢s) narrated that Allah’s Messenger (££) said:

«If somebody innovates something which is not present in our reli-
gion (of Islamic monotheism), that thing will be rejected.» (Bukhari)

‘A’ishah (&%) also narrated that the Prophet () said:

«Whoever performs a (good) deed which we have not ordered
(anyone) to do (or is not in accordance with our religion of Islamic
monotheism), that deed will be rejected and will not be accepted.»
(Bukhari)

Perhaps what is most disheartening is that many continue with
practices that are known to displease Allah, even after they receive
gentle reminders based on evidence similar to that mentioned above.
In the next chapter, we have included a special section on da ‘wah
(calling people to the straight path) that may prove useful under
such circumstances. Meanwhile, one is left to wonder whether the
remarkable endurance of such practices is the result of true religious
conviction or merely superstition, particularly since superstition has
been a common element in business administration. It has permeated
a range of communities of different religions, cultures, and times. The
idol-worshipping Quraysh used to practice the throwing of arrows:
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gForbidden to you are: the dead animals, blood, the flesh of swine,
and the meat of that which has been slaughtered as a sacrifice for
others than Allah, or has been slaughtered for idols, and so on, or on
which Allah’s name has not been mentioned while slaughtering, and
that which has been killed by strangling, or by a violent blow, or by
a headlong fall, or by the goring of horns — and that which has been
[partly] eaten by a wild animal — unless you are able to slaughter it
[before its death] — and that which is sacrificed on stone altars. [For-
bidden] also is to use arrows seeking luck or decision; [all] that is
disobedience of Allah and sin. This day, those who disbelieved have
given up all hope of your religion, so fear them not, but fear Me. This
day, I have perfected your religion for you, completed My favour
upon you, and have chosen for you Islam as your religion. But as for
him who is forced by severe hunger, with no inclination to sin, then
surely, Allah is Oft-Forgiving, Most Merciful. (Qur’an 5: 3)
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4O you who believe! Intoxicants, gambling, animals that are sacrificed
on stone altars for idols, and arrows for seeking luck or decision are
abominations of Satan’s handiwork. So avoid that in order that you

may be successful.} (Qur’an 5: 90)
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Pre-Islamic Arabs used arrows to seek better fortunes. More than
1400 years later, it is not uncommon to find talismans in the offices
of senior executives in the largest corporations, or at least a Magic 8
Ball for occasional consultation.?

At the other end of the spectrum is business administration that
is practiced in a completely secular manner. This approach may be
rational and somewhat more organic, since the field of business admin-
istration arose largely within a secular domain, but this approach is
certainly not Islamic.

There is clearly a need to establish exactly what constitutes a truly
Islamic approach to business administration and financial management
— one that will please Allah, the Creator. The first step in defining
such an approach involves a correct understanding of Islam. In many
ways, Islam needs no introduction, because ‘Islam’ has become a very
familiar term these days. It is known generally to be an originally
Middle Eastern (Arab) religion that spread to the four corners of the
globe. Consequently, there are many different people who identify
themselves as Muslim.

The vast majority of Muslims were born within Muslim cultures
or sub-cultures, often with specific versions of Islam practiced quite
comfortably over centuries. For example, many areas of the Indian
subcontinent have had a strong Muslim heritage ever since the Mughal
presence. Many Muslims of Indian, Pakistani, and Bangladeshi origin
today continue centuries-old ‘Islamic’ traditions, observing such
‘Muslim” holidays as the Prophet’s birthday, shab-e-barat (middle
of Sha‘ban), and Ramadan. Shiite Muslims observe the Islamic month
of Muharram as a month for grieving; # Sunni Muslims, on the other

3 The Magic 8 Ball is a toy used for fortune telling. (Editor)

4 In some countries, mourning is observed because it is believed that Husayn
ibn Al (the Prophet’s grandson) was martyred on the tenth of Muharram
in Karbala, Iraq. (Editor)
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hand, commemorate ‘Ashoord’(the tenth of Muharram) as a happy
remembrance of the day on which Prophet Moses () and the Israel-
ites were saved. Sunni Muslims in the Arab Gulf countries are largely
opposed to celebrating the Prophet’s birthday or shab-e-barit, but they
strictly observe Ramadan. Thus, different versions of Islam co-exist
with each other as well as with other religions and cultures.

With drastic increases in the movement of people and ideas, largely
due to technological advances in communications and transporta-
tion, regional demographics today reflect much more diversity. For
example, when Muslims from around the world congregate, they find
variations in the way that prayers are offered by their brothers and
sisters from different regions. Diversity obviously offers strength,
but it can also lead to disagreement; indeed, Islam is now becoming
synonymous with conflict. Keeping this in mind, the following few
simple facts should be of interest to Muslims and non-Muslims alike.

The first fact is that Islam is still spreading 1400 years after its
founding; this is taking place largely in non-Arab populations, includ-
ing those in prosperous Western countries such as the United States.

A second truth is that many people believe that Islam and its
adherents preach intolerance, since there appear to be many Muslim
extremists who engage in anti-social activities targeting non-Muslims
and even fellow Muslims. .

Third, those who follow Islam differ drastically in their level of
adherence to Islamic principles. At one end of the spectrum are indi-
viduals who call themselves Muslims but who completely forsake
Islamic practices. The ‘centre-left’ is populated by Muslims who
appreciate an occasional taste of Islam but are not consumed by it; in
contrast, the ‘centre-right’ is populated by Muslims who want Islam to
affect every conceivable aspect of their lives. Then there are hard-lin-
ers and extremists at the right end of the spectrum, who will not shy
away from resorting to the toughest means, including violence, to
punish even the slightest deviation from Islamic teachings.
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Various think tanks have been established around the globe to
attempt to understand and even modify Muslim behaviour. This is not
surprising if one considers the many regions of the world embroiled
in conflict, and its often violent consequences, where Muslims are
involved. A major source of the conflict is that the ideologies held
by a variety of Muslims worldwide appear to be at odds with such
Western values and principles as the separation of church and state,
democracy, and women’s rights.

It is therefore an extremely useful task today, by definition for
Muslims and by relevance for non-Muslims, to understand Islam.
The remainder of this chapter will introduce and explain the basic
principles of Islam.

What is Islam?

Islam is a religion, and its followers are called Muslims. A religion
usually acknowledges divinity, offers a philosophy, and prescribes
a way of life based on that philosophy. What are the principles of
Islam and the Islamic philosophy? What is the truly Islamic way of
life? How is Islam unique from other religions?

From our discussion above, it is quite clear that if one were to ask
these questions today, different respondents would give many differ-
ent and often contradictory answers. The questioner would have the
complex task of determining which answers are correct or even won-
dering if there exists a single correct answer to any given question. We
offer a simple and logical approach as a method of resolution. Since
the religion of Islam was preached by Prophet Muhammad (), it
is most useful to investigate how he defined Islam. Ibn ‘Umar (i)
narrated that Allah’s Messenger (%) said:

«Islam is based on (the following) five (principles):

To testify that none has the right to be worshipped but Allah and
that Muhammad (%) is Allah’s messenger, to offer the (compulsory
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congregational) prayers dutifully and perfectly, to pay zakah, to

perform Hajj, and to fast during the month of Ramadan.» (Bukhari)
Abu Hurayrah (£) narrated: .

«One day while the Prophet was sitting in the company of some

people, (the angel) Gabriel came and asked: What is faith?

Allah’s Messenger () replied: Faith is to believe in Allah, His
angels, His revealed books, His messengers, and (the process of)
resurrection.

Gabriel further questioned: What is Islam?

Allah’s Messenger (#££) answered: To worship Allah alone and no
one else, to offer prayers perfectly, to pay the zakah, and to fast during
the month of Ramadan.

He inquired: What 1s iisdn (excellence)?

Allah’s Messenger (#££) responded: To worship Allah ’as if you see
Him, and if you cannot achieve this state of devotion, you must con-
sider that He sees you...» (Bukhari)

Thus, Islam is a religion based on complete submission to one
God — Allah, the Creator and Lord of the worlds. Islam is manifested
through five pillars:

1. shahddatayn (dual testimony of faith)

2. salah (obligatory formal prayers)

3. zakédh

4. fasting in the month of Ramadan

5. Hajj

The foundation of Islam is the Qur’an and then the Sunnah.

Very few Muslims can or will argue about the above definition;
they only argue about the implications. Since we are talking about
business administration, we can use that context to illustrate this fact.

An, easy albeit naive, statement, after considering this definition
of Islam, is that Islam and business administration are not related at
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all. One can argue that Islam clearly affects religious issues related to
worship, such as mandatory prayer, charity, fasting, and pilgrimage.
Worship is the manifestation of one’s spiritual conviction, which is
highly personal in essence; it seems unrelated to such worldly tasks
as those in business administration.

The argument that Islam and business administration are not
related is dismissed if one considers a bit more closely the first pillar
of Islam, which involves testifying to the oneness of Allah. The ration-
ale is extremely straightforward: if Allah has specified rules that
affect any activity in business administration, ignoring such rules
contradicts one’s testimony that Allah is the one true God. We will
explain this principle below as we begin our discussion of each pillar
individually.

Pillar I: The shahddatayn

Shahddah is an Arabic term that can be translated as ‘testimony’, and
shahiddatayn means ‘two testimonies’. In the context of Islam, it means
to testify that there is none worthy of worship other than Allah and
that Muhammad (%) is His slave and messenger. The shahddatayn
constitute the first pillar of Islam, as Prophet Muhammad (3££) men-
tioned the shahiddatayn first on the list. Reflecting on the greatness of
this statement, one can easily appreciate its meaning.

The statement of shahddatayn is the most distinctive characteristic
of the adherents to the Muslim faith. In other words, only Muslims
state that they believe in Allah alone as one God, to the exclusion
of any other being or entity that claims to be God or is deified, and
that they believe in Muhammad () as Allah’s messenger. Jews,
for example, believe in only one God but not in the prophethood of
Muhammad (£).°

5> The term ‘prophethood’ is not in the English dictionary but is an invented
term, formed along the pattern of ‘childhood’ and ‘motherhood’, as a=
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Pronouncing the shahddatayn offers Muslims both purpose and
guidance. In other words, those who have embraced Islam by declar-
ing the shahidatayn need to validate this statement with appropriate
actions; otherwise, their testimony would degenerate into mere lip
service. Individuals cannot state that they believe in Allah as God
and then refuse to obey His commands. Similarly, they must believe
in the truthfulness of the messenger selected by Allah and therefore
follow the commands given by this messenger of Allah (£).

The shahiddatayn lays the foundation for the other pillars. The
second pillar, prayer, can only be valid if one knows to whom one is
praying and how to perform the prayer. The order of the five pillars
can be inferred from the well-known hadith related to da‘wah. Ibn
‘Abbas (i) narrated that when the Prophet (£&) sent Mu‘adh to
Yemen, he said to him:

«You are going to a nation of the People of the Scripture; the first
thing to which you should invite them is the oneness of Allah. If they
learn that, tell them that Allah has enjoined on them five prayers to
be offered in one day and one night. If they pray, tell them that Allah
has enjoined on them the zakah of their properties; it has to be taken
from their rich and given to their poor. If they agree to that, take from
them the zakah, but avoid the best property of the people.» (Bukhari)

The declaration of the shahddatayn is more universal than the
other pillars in more than one sense. Obligatory prayers, for example,
are performed only five times a day, and fasting is obligatory in only
one out of the twelve months in the year. The pillar of shahddatayn
is more enduring because declaring Allah’s lordship will affect every

=noun reflecting a particular state of being. It is meant to translate the
meaning of the Arabic word nubuwwah, which has no one-word equiv-
alent in English, but which could be translated as meaning ‘the state of
being a prophet’ and is also used to refer to ‘all things that have to do
with being a prophet’. The term ‘prophethood’ has become common in
English-language Islamic discourse. (Editor)
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moment of the rest of one’s life, and it affects more issues than the
other pillars. It is the basis of the link between Islam and any other
aspect of life, including business administration, as we will explain
later in the chapter.

Tawheed

The first part of the shahddatayn is a testimony about God, or more
precisely, the oneness of God. This concept of pure monotheism is
known in Islam as tawheed. Many statements by Allah in the Qur’an
lay down the foundation of this principle of tawheed; indeed, all of
Soorat (chapter) al-Tkhlds is dedicated to this concept.
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g€Say [O Muhammad]: He is Allah, [the] One. Allah — the Self-Suf-
ficient Master, Whom all creatures need. He begets not, nor was He

begotten. And there is none co-equal or comparable unto Him. }»
(OQur’an 112: 1-4)
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#0O humankind! Worship your Lord [Allah], Who created you and

those who were before you so that you may become pious.
(Qur’an 2: 21)
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to be worshipped but He, the Most Gracious, the Most Merciful .}
(Qur’an 2: 163)
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When a Muslim embraces Islam and pronounces the shahidatayn,
stating that there is no God but Allah and that Muhammad () is His
slave and messenger, he or she needs to understand the implications
of this mighty statement.

To help illustrate this point, we shall use a simple example. When
a man announces his agreement to marry a woman, that statement
has certain implications. He has rights over her, and she has rights
over him. In Islam, he must pay her the agreed-upon dowry, provide
for her, fulfil her marital rights, and live honourably with her. She
must be faithful to him, bear his children, and protect his household.

Similarly, once an individual becomes a Muslim by stating the
shahadatayn, he or she has certain rights and responsibilities; likewise,
Allah has rights over him or her. Mu‘adh () narrated:

«Once I was riding with the Prophet (&) on a donkey called ‘Ufayr.
The Prophet asked: O Mu‘adh! Do you know what Allah’s rights on
His slaves are and what the slaves’ rights on Him are?

I replied: Allah and His Messenger know better.

The Prophet (££) explained: Allah’s right on His slaves is that they
should worship Him (alone) and should not wership anyone besides
Him. The slave’s right on Allah is that He should not punish the one
who worships none besides Him.

I exclaimed: O Allah’s Messenger! Should I not inform the people
of this good news?

He said: Do not inform them, lest they depend on it (absolutely).»
(Bukhari)

To better understand the rights of Allah, we must start by reflect-
ing upon the shahddatayn itself. In particular, what does it mean to
acknowledge the lordship of Allah alone? We can divide that question
into two parts. First, what is meant by the term ‘God’? Second, what
is the implication of acknowledging Allah as the one and only God?
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‘God’ is quite simply the term used to refer to a being or entity
that is worshipped. In many faiths, this being is also the Originator,
the Creator of all creation. Worship is the highest form of obedience;
if you claim to worship God, you cannot obey some other entity (or
perhaps even your own desires) more than you are obeying God. The
statement of the shahadatayn says that there is no God but Allah. Thus,
you are allowed to worship only Allah, and you cannot disobey Him
through your obedience to anyone or anything else.
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#Have you seen him who takes his own lust as his god? And Allah
knowing [him as such], left him astray, and sealed his hearing and
his heart, and put a cover on his sight. Who then will guide him after
Allah? Will you not then remember? (Qur’an 45: 23)
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#They [the Jews and the Christians] took their rabbls and their monks
to be their lords besides Allah and the Messiah, son of Mary, while
they were commanded [in the Torah and the Gospel] to worship none
but one God [Allah]. None has the right to be worshipped but He.
Praise and glory be to Him [; far above is He] from having the partners
they associate [with Him].} (Qur’an 9: 31)
Once, while Allah’s Messenger () was reciting this verse:
«‘Adiyy ibn Hatim said: O Allah’s Messenger, they do not worship
them (the rabbis and the monks).

Allah’s Messenger (%) stated: They certainly do. They (the rabbis
and the monks) declared lawful things to be unlawful and unlawful
things to be lawful, and they (the Jews and the Christians) followed
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them — and this was akin to worshipping them.» (at-Tirmidhi; a reli-
able hadith according to al-Albani)

Thus, even by blindly following desires, one may elevate them
to the degree of worship. From the verses quoted above, it is easy to
appreciate that understanding tawheed -- true monotheism — requires
reflection. To facilitate understanding, scholars have traditionally
classified tawheed into three recognizable essences.®

1. Tawheed ar-ruboobiyah (oneness of the divine Lordship): There
is only one supreme Lord. He is the Creator and the Most High.

2. Tawheed al-uloohiyah (oneness of the divine nature): He is the
only One Who can be worshipped.

3. Tawheed al-asmd’ was-sifdat (oneness of the divine names and
attributes): Only Allah can be described as He has described
Himself in the Qur’an. For example, Allah is the Most Merciful,
the Most Forgiving, the Most Wise, the Lawmaker, the Fairest
Judge, and the Most Kind. There are ninety-nine names that
Allah has used for Himself in the Qur’an. These names, in their
form and essence, cannot be used for any other being or entity.

Since tawheed emphasizes oneness, its opposite signifies mul-

titude. In Islam, the opposite of tawheed is known as shirk, which
means ‘associating partnership’. The only way a human being can
negate the concept of tawheed, which attributes divinity to only one
God — Allah — is by attributing divinity to some other entity. Shirk
can take many forms. It is a very serious issue in Islam, primarily
because Allah has warned that He will never forgive shirk:
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6 For more information, see “What is the evidence for dividing Tawheed
into three categories?” Islam-QA.com, accessed October 23, 2011, http:/
www.islam-qa.com/en/ref/26338.
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¢ Verily, Allah forgives not that partners should be set up with Him,
but except that, He forgives [anything else] to whom He wills; and
whoever sets up partners with Allah in worship, he has indeed invented
a tremendous sin. (Qur’an 4: 48)

It is important to remember that, as with the case of kuf (disbelief),
the Muslim creed does not allow extremism in the stance on shirk.
There are many different forms of shirk, and they are classified into
two main groups: minor shirk and major shirk.”

The Prophet (£€) taught his Companions (#2) about shirk,
saying:
«Shirk among you will be more subtle than the footsteps of an ant,
but I will teach you something through which both minor and major
shirk will be kept away from you. Say: Alldhumma inni a ‘oodhu
bika an ushrika bika wa and a‘lam wa astaghfiruka limd 14 a ‘lam
(O Allah, I seek refuge with You from associating anything with
You knowingly, and I seek Your forgiveness for that of which I am
unaware).» (Bukhari)

Major shirk means to ascribe to someone other than Allah some-
thing that belongs only to Allah, such as lordship (ruboobiyah), divin-
ity (uloohiyah), or divine names and attributes (al-asma’ was-sifat). It
can be overt, for instance in the form of grave worshipping, or remain
covert, as when people hide their hypocrisy of not trusting Allah.

One type of major shirk that is proving to be quite a trial for
Muslims today takes the form of a belief:

...that there is someone else who must be obeyed absolutely
besides Allaah, so they follow him [the mentor/professor and so

7 Detailed information on this topic is available from such rulings as “What
is the true meaning of shirk and what are its types?”’Islam-QA.com,
accessed October 23, 2011, http://www.islam-ga.com/en/ref/34817.
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on] in regarding as permissible or forbidden whatever he wants,
even if that goes against the religion of the Messengers.®

An example of this in the context of business administration is a
student who chooses to believe an eminent professor’s or mentor’s
view of what is wonderful or important — say, speculative financial
instrument-like derivatives —without paying heed to the rules already
established by Allah. As a result of an exclusively secular business
education, some Muslims blindly implement erroneous business
advice. Interestingly, this kind of shirk is not necessarily limited to
negating Allah’s divinity altogether or even partially. One can commit
shirk by granting others — besides Allah — the right to be worshipped.
(May Allah protect us from such evil actions.)
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¢ And of humankind are some who take [for worship] others besides
Allah as rivals [to Him]. They love them as they love Allah...}
(Qur’an 2: 165)

Minor shirk constitutes anything and everything that may lead to
major shirk, although it is not as serious as major shirk.

«The Messenger of Allah (&) said: The thing I fear most for you
is minor shirk. .

The Companions asked: O Messenger of Allah, what is minor shirk?
He replied: Showing off — for Allah will say on the day when people
are recompensed for their actions: Go to those to whom you were
showing off with your deeds in the world and see what reward you
find with them.» (Ahmad and al-Haythami; a sound hadith according
to al-Albani)

8 See “What is the true meaning of shirk and what are its types?” Islam-QA.
com, accessed October 23, 2011, http://www.islam-qa.com/en/ref/34817.
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The Prophet (££) also said:

«Incantations, amulets, and love spells are shirk.» (Abu Dawood;
al-Albéani graded it as sound)

The difference between major and minor shirk is that
major shirk puts a person beyond the fold of Islam; the
one who commits it is judged to have apostatized from
Islam and is considered to be a disbeliever. Although minor
shirk does not put a person beyond the folds of Islam, it is still a
major sin.

Being a Muslim

The definition of Islam combines both belief and practice. In Islam,
the Arabic terms for belief and practice are eemdn (faith) and ‘aml
(actions), respectively. Individuals first become Muslims by believing;
then they remain Muslims by letting their eeman guide their actions
based on correct knowledge. Those who become Muslim without
believing, or who call themselves Muslim without having any eeman,
earn the dangerous label of ‘hypocrite’. Those who become Muslims
sincerely, with eeméan, but do not practice according to it — should
reassess their ‘ageedah (creed). A Muslim having a sound eemaén is
referred to as a believer.

Sa‘d (&) narrated:
«Allah’s Messenger (&) distributed (zakah) amongst (a group of)
people while I was sitting there, but he left out a man whom I thought
was the best of the lot.
I asked: O Allah’s Messenger! Why have you left that person out?
By Allah, I regard him as a faithful believer.
The Prophet (&) commented: Or merely a Muslim...» (Bukhari)
We have discussed how Islam is distinct because it attributes divin-

ity to only one God in the purest sense. A problem that frequently
arises when using this definition is extremism.
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In one extremist school of thought, a very simple logic is deployed:
those who knowingly commit sins have chosen to undermine the
divinity of the one God in favour,of pleasing themselves oz someone
else; thus they have violated the very definition of their religion and
can no longer be considered Muslims.

At the opposite end of the spectrum is another form of extremism:
that belief is purely in the heart, so one’s actions can never render
void one’s belief in the oneness of God.

Clearly a middle course is the best, and that is the Sunnah of the
Prophet (%), as we shall see further below.

For the sake of simplicity, we will just mention now that Allah and
His Prophet () have told us that believers will sin and that they are
encouraged to repent for that. This negates the argument of the first
type of extremists, who equate committing sins with apostasy. As for
the claim that belief is completely distinct from actions, it has little
merit since actions (or sometimes the lack thereof) reflect the state
of belief (or possibly the lack thereof).

We can read an excerpt from a fatwa from Shaykh ‘Abd-Allaah
al-Ghunaymaan:

Kufr takes different forms. The Murji‘ah and other followers of
bid‘ah (reprehensible innovation) say that kufr is only based on
disbelief. But this view is contrary to the evidence and contrary
to the truth. It is known that the Messengers were sent with mir-
acles and proof to which hearts submitted. It is rare indeed that
people believed that what the Prophets brought was false; most
instances of kufr stemmed from arrogance, rejection and stub-
bornness. Allaah mentioned that Quraysh did not disbelieve the
Prophet (peace and blessings of Allaah be upon him),

“but it is the Verses (the Qur’aan) of Allaah that the Zaalimoon
(polytheists and wrongdoers) deny” [al-An’aam 6: 33]

This happens very often. Hence the scholars divided kufr into
various types: the kufr of negligence and not caring; the kufr of
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arrogance and pride; the kufr of disbelief; the kufr of hypocrisy;
the kufr of doubt. There is a great deal of evidence to that effect in
the Book of Allaah and the Sunnah of His Messenger (peace and
blessings of Allaah be upon him). The story of Abu Taalib and the
Prophet (peace and blessings of Allaah be upon him) is clear; he
believed in him and he used to say: Our son does not tell lies, but
he was still a kaafir, because he never made a statement of faith

or followed it up with actions.’

We can highlight the interrelationships among obedience through
action, sincerity of belief, and the belief system of the Islamic creed
by using the particular case of salah (prayer), which is a fundamental
pillar of Islam.1°

Suppose you have three people with the following views:

Person A says, “I believe in one God, Allah, but I do not believe
that prayer is necessary.”

Person B says, “I believe in one God, Allah, and I understand
that [ am required to perform the prayers, but I am not regular
in performing them.”

Person C says, “I believe in one God, Allah, and I never delib-
erately miss prayers.”

All three people call themselves Muslim, and all three claim that
they believe in one God, Allah, but they differ when it comes to
Islam’s second pillar, the saldh. It is quite easy to see that the three

9 See “The misguidance of those who believe that kufr only means disbe-
lief,” Islam-QA.com, accessed October 23, 2011, http://www.islam-qa.
com/en/ref/12811.

10 [bn al-*Uthaymeen has formally discussed this in Ligd’al-Bab al-Maftooh,
no. 45. “Reconciling between the hadeeth which says that whoever says
Laa ilaaha ill-Allaah will enter Paradise and the idea that the mushrikeen
will abide in Hell forever,” Islam-QA.com, accessed October 23, 2011,
http://www.islam-ga.com/en/ref/21683.



70 Your Money Matters

people are really part of a spectrum, where A is the least religious
and C is the most religious.

There are two main questions that can be asked about Muslims
with respect to this spectrum. Where do they lie on the spectrum?
What is their belief about the validity of a version of Islam represented
in the spectrum?

The first question is quite easy for individuals to answer for them-
selves, but the second question is much harder to answer precisely.
For example, scholars of ahl as-Sunnah have debated the validity of
the Islam practiced by Person B.!! However, there has been consensus
regarding Person A, not least because this person is denying one of
the pillars of the religion that Allah has established.!? While Person
A believes that Allah is the one God, he or she is expressing through
actions and statements that there is categorically no need to worship
Allah. Based on what we have mentioned previously, Person A is in
effect denying divinity to Allah in favour of granting it to some other
entity, be it desire or the founder of a human-made philosophy such
as secularism.

Let us look at the following excerpt from Fatdwd Samadhat al-Iméam
‘Abdulléh ibn Humayd, which explains that abandoning saldh negates
one’s Islam.

L 4

1A person’s believing his haraam action to be permitted is not always
a condition for denouncing him as a kaafir,” Islam-QA.com, accessed
October 23, 2011, http://www.islam-ga.com/en/ref/10095. The following
is an excerpt from this fatwa:
But there are some differences among the imaams of the madhhabs [the
scholars of the different schools of Islamic jurisprudence] concerning
the kufr of one who does not pray. Some said that he does not become
a [non-Muslim] in a complete sense so long as he does not deny that
prayer is obligatory.

12 See the section below on the second pillar; it lists verses and hadiths that
directly address this topic.
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Praise be to Allaah.
Prayer is the greatest pillar of Islam after the Shahaadatayn.

The Messenger of Allaah (peace and blessings of Allaah be upon
him) said: “Between a person and kufr and shirk stands the aban-
donment of prayer.”

(Narrated by al-Tirmidhi, 2766. Classed as saheeh by Ibn Maajah,
1078, and by al-Albaani).

Salaah is so called because it is a connection (silah) between a
person and his Lord. Whoever does not pray, his zakaah, fasting,
Hajj, jihaad, enjoining of what is good, forbidding of what is
evil, reading of Qur’aan and upholding of family ties will not be
accepted. Indeed, all his good deeds will be rejected if he does not
pray. The scholars, including Imaam Ahmad, said that whoever
does not pray should be executed as a kaafir, and his body should
not be washed or shrouded, the funeral prayer should not be offered
over him, he should not be buried in the Muslims’ graveyard and
his Muslim heirs cannot inherit from him.!?

Of course, there are many who question the authority of any human
being, even a scholar, to definitively label an individual a disbeliever
after he or she has stated the shahadatayn. We can refer to Shaykh
Ibn al-‘Uthaymeen’s comments on the topic:

The Shahaadatayn must be spoken with sincerity. Listen to what
Allaah says concerning the munaafigeen (interpretation of the
meaning):

“And when they [the hypocrites] stand up for As-Salaah (the
prayer), they stand with laziness and to be seen of men, and they
do not remember Allaah but little” [al-Nisa’4: 142]

13 See Ibn Humayd, Fatdwd Saméhat al-Imém ‘Abdulléh ibn Humayd, 86,
quoted in “Ruling on one who reads Qur’aan but does not pray,” Islam-QA.
com, accessed November 2, 2011, http://www.islam-qa.com/en/ref/10094.
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In the same passage, Allaah says (interpretation of the meaning):

“Verily, the hypocrites will be in the lowest depth (grade) of the
Fire; no helper will you find for them” [al-Nisa’4: 145]

And Allaah says of them (interpretation of the meaning):

“When the hypocrites come to you (O Muhammad), they say:
‘We bear witness that you are indeed the Messenger of Allaah™”
[al-Munaafigoon 63: 1]

This is merely verbal testimony, but:

“Allaah knows that you are indeed His Messenger, and Allaah bears
witness that the hypocrites are liars indeed” [al-Munaafiqoon 63: 1]

i.e., that they are lying when they say, “We bear witness that you
are indeed the Messenger of Allaah”. For they mention Allaah and
bear witness to His Messenger, but their hearts are devoid of that
which is uttered by their lips.!4

The second question asks whether one considers all the persons, A
through C, to be Muslims. The implications of the second question are
even harder to handle and require considerable wisdom. To illustrate
that, examine Person C. He appears to be a Muslim in terms of both
belief and practice. Interestingly, however, he may nullify his own belief
if he believes that Person A is not committing disbelief in the light of the
evidence given above. We list this and some other implications below.

The validity of one’s own belief system depends upon one’s belief
about the validity of others’ belief systems. A Muslim cannot believe,
for example, that someone who is directing worship to other than Allah,
the Creator, will be forgiven after dying in this state, because that con-
tradicts the Qur’an. Therefore Person C, who has embraced the valid

14 “Reconciling between the hadeeth which says that whoever says Laa ilaaha
ill-Allaah will enter Paradise and the idea that the mushrikeen will abide
in Hell forever,” Islam-QA.com, accessed October 23, 2011, http://www.
islam-qa.com/en/ref/21683.
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beliefs and practices of Islam, cannot believe that Person A is a Muslim,
since it is clear from the Islamic teachings that abandoning the prayer
takes one out of the folds of Isiam. While the position of Person A is
clear, there is a gray area regarding Person B.

Also, just because a self-proclaimed Muslim like Person A does
not have the right ‘ageedah, this does not mean that it is automatically
the duty of ordinary Muslims to attack this individual, for that would
be considered extremism. Instead, they must resort to the approach
prescribed by Allah and advocated by the Prophet (£&); this includes
an attempt to educate the concerned individuals about the errors they
are making. Muslims all across the spectrum should try to improve
themselves while protecting themselves from extremism. In other
words, a Muslim who does not regularly perform the prayers should
try hard to become like the one who does.

The length of our discussion on the first pillar of Islam (the shahé-
datayn) should not be surprising if one considers that the Prophet
() spent much of the first decade of his prophethood preaching
the concept of the oneness of God. Islamic monotheism, or tawheed
as it is referred to in the Islamic sciences, is the basis for all Islamic
beliefs and practices. There is a chapter in the Qur’an on tawheed;
it is called Soorat al-Tkhids and is regarded as being one-third of the

Qur’an in essence and in importance. !>

The failure to understand tawheed is an easy trap used by Satan to
cause turmoil or discord. It can lead people to adopt extremist views:
either to abandon Islam and commit acts of disbelief or to carry out
such extremist actions as wrongfully harming people whom they deem
to be disbelievers. It can also lead people to utter inaccurate statements
about Islam without realizing the gravity of those statements.

15 For further information, see al-Munajjid, “The virtues of Soorat al-Ikhlaas,
etc.,” Islam-QA.com, accessed November 2, 2011, http://www.islam-qa.
com/en/ref/2241.
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Today, many Muslims try to reconcile Islam with secular Western
philosophies and value systems. Muslims should realize that Islam
has been perfected by Allah and.prescribed for all humankind until
the Day of Judgement. There can be no more modifications to Islam
from the prophets (because Muhammad [#€] was the last of Allah’s
prophets), let alone modification by ordinary human beings.

Islam, the religion prescribed by the Creator, has a universal appeal
to all His creation; there are Muslims from virtually every culture,
society, continent, and country who have recognized its truth. Still,
Muslims should realize that despite Islam’s universal appeal, there
are some who will never be able to recognize its truth and accept its
message — but this is not a reason to make changes to Islam. It has
been this way since the Prophet (&%) preached his message, and it
will continue to be this way until the end of time. Those who attempt
to alter Islam to make it seem more appealing to modern society will
lose — with respect to their religion as well as to other people.
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€§What are they asking one another about? About the great news about
which they are in disagreement. Nay, they will come to know! Nay,
again, they will come to know!} (Qur’an 78: 1-5)

The Sunnah

In the second part of the shahiddatayn, Muslims testify that Muham-
mad (#£) is Allah’s slave and messenger. This act of testifying has
implications as well. Our Prophet Muhammad (%) dedicated twen-
ty-three years of his prophethood to teaching the religion as it should
be followed. True Muslims who have acknowledged Allah as the one
God should respond to this call from Allah’s Messenger (£€). They
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should strive to learn the Sunnah (way) of Prophet Muhammad (&)
and to implement that Sunnah while following the true form of Islam.

There are at least two sets of arguments used frequently by those
Muslims who fail to recognize the importance of adhering to the
Sunnah. In the first set, many Muslims argue that a practical approach
to following Islam in the modern day is to follow the general guide-
lines offered by the Qur’an and select only some of the Sunnah. They
argue that many aspects of the Sunnah were part of social norms in
the sixth and seventh centuries and are neither feasible nor appropriate
in the twenty-first century.

For example, they argue that while it may have been quite normal
at the advent of Islam for women to be covered from head to toe and
for the society to practice segregation, those same practices may raise
eyebrows or even foment resentment among non-Muslims today.
This argument is overused, and Muslim beards and hijabs have been
replaced by symbolic goatees and cover-all, body-hugging suits that
are more acceptable in terms of contemporary fashion standards. At
first glance, these arguments seem to have some strength; indeed,
few people ride camels nowadays. However, the following points
highlight the flaws in this kind of reasoning:

1) Excluding the details given in the Sunnah, and choosing instead to
take general guidelines from the Qur’an only, is an approach that
contradicts the instructions in the Qur’an itself:!®
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16 A formal presentation by Shaykh Muhammad al-Munajjid refutes the
arguments of those who follow only the Qur’an and exclude the Sunnah.
See al-Munajjid, “Justification for following the Sunnah,” Islam-QA.
com, accessed November 2, 2011, http://www.islam-qa.com/en/ref/604.
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¢Say: If you love Allah, then follow me, Allah will love you and
forgive you your sins. ..} (Qur’an 3: 31)
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gSay: Obey Allah and obey the Messenger, but if you turn away, he
is only responsible for the duty placed on him and you for that placed
on you. If you obey him, you shall be on the right guidance. The
Messenger’s duty is only to ccnvey [the message] in a clear way. P
(Qur’an 24: 54)
The Prophet () said:
«Whoever obeys me obeys Allah, and whoever disobeys me disobeys
Allah.» (Bukhari and Muslim)

«The Prophet (3££) said: All of my Ummah (the Muslim nation) will
enter paradise except those who refuse.

He was asked: O Messenger of Allah, who are those who refuse?

He said: Whoever obeys me will enter paradise, and whoever disobeys
me has refused.» (Bukhari)

2) It is not even possible to become or remain a Muslim if one excludes
the Sunnah. This argument should not surprise Muslims at all,
because if this were possible, then there would have been no need
for a messenger in the first place. The fact that the Prophet ()
was sent as a messenger to teach Muslims the religion is evidence
that it is not possible to exclude the Sunnah if one is to be a Muslim.

Let us consider the prayer as an example. In the Qur’an, Allah
commands all Muslims to pray five times a day, but He does not

specify how to actually pray, which is found only in the Sunnah of
the Prophet (48).

The Sunnah does not merely reflect the desires of the Prophet (££);
it also highlights the following command from Allah:
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€Nor does he speak of [his own] desire. It is only a revelation that is
revealed.} (Qur’an 53: 3-4)

3) Many Islamic prescriptions were not part of the social norm at the
time they were revealed. In fact, if they had been, Islam would
not have caused such a stir among the local Arab population. The
Arabs in the seventh century were highly surprised by some of
the Islamic prescriptions taught by the Prophet (), but the first
generation of Muslims remained steadfast nonetheless.

It was narrated from al-Migddm ibn Ma‘di Karb (i) that the
Messenger of Allah () said:

«Verily, I have been given the Qur’an and something similar to it
along with it. But soon there will come a time when a man will be
reclining on his couch with a full stomach, and he will say: You
should adhere to this Qur’an; what you find that it says is permis-
sible, take it as permissible, and what you find it says is forbidden,
take it as forbidden. But indeed, whatever the Messenger of Allah
forbids is like what Allah forbids.» (at-Tirmidhi; al-Albani graded
it as reliable)
Al-‘Irbad ibn Sariyah (&) reported:

«The Messenger of Allah (5&;23) led our prayer one day; then he turned
to us and exhorted us strongly. He said: Pay attention to my Sunnah

and the way of the Rightly-Guided Caliphs after me; adhere to it and
hold fast to it.» (Abu Dawood; the grade of this hadith is acceptable)

4) The religion of Allah is complete and is meant to be followed until
the Day of Judgement. Allah Himself has prescribed the Sunnah
as part of the religion:
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€But no, by your Lord, they can have no faith until they make you
[Muhammad] judge in all disputes between them, and find in them-
selves no resistance against your. decisions, and accept [them] with
full submission. } (Qur’an 4: 65)
«There will come a day when a Muslim holding fast to his deen will
be like he who is gripping a hot coal.» (An authentic hadith recorded
by at-Tirmidhi)

Another set of arguments concerns the definition of the Sunnah.
Many Muslims argue that while the Qur’an is accessible and guar-
anteed by Allah to be authentic, there is considerable doubt regard-
ing the definition of the Sunnah. They further argue that the Sunnah
cannot be authenticated because some of its records may have been
lost over time.

Interestingly, there is some degree of truth in those arguments.
Allah has indeed stated that He would protect the Qur’an, and it is
quite remarkable that it has remained intact over the last 1400 years
and that billions of copies around the world all match each other
exactly. It 1s also true that Allah has not made any direct statement
about the Sunnah as such, yet we have already seen in the Qur’an
that Muslims are commanded by Allah to follow the Sunnah. Thus,
it is imperative on us to believe that the authentic Sunnah exists and
must be accessible.

We can look at an excerpt from Ibn Hazm’s commentaty on this
topic in al-Thkam:
Allaah says (interpretation of the meaning):

“Verily, it is We Who have sent down the Dhikr and surely, We
will guard it (from corruption)” Al Qur’an, s. 15 (al-Hijr), v. 9

“Say (O Muhammad): “I warn you only by the Revelation (from
Allaah and not by the opinion of the religious scholars and others).
But the deaf (who follow the religious scholars and others blindly)
will not hear the call, (even) when they are warned [i.e. one should
follow only the Qur’an and the Sunnah (legal ways, orders, acts of
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worship, and the statements of Prophet Muhammad, as the Com-
panions of the Prophet did)]” Al Qur’an, s. 21 (al-Anbiya), v. 45

Allaah tells us that the words of His Prophet (peace and blessings
of Allaah be upon him) are all Wahy (revelation), and Wahy is
undoubtedly Dhikr, and Dhikr is preserved according to the text
of the Qur’aan. Thus it is correct to say that his words (peace and
blessings of Allaah be upon him) are all preserved by Allaah, may
He be glorified and exalted, and He has promised that none of them
will be lost to us, because that which Allaah preserves can certainly
not be lost at all; it has all been transmitted to us and Allaah has
established proof and left us with no excuse.!”

Authenticity of Hadith: Nearly all Muslims are aware of the
secondary source of knowledge known as the Hadith, which is the
record of the Sunnah of the Prophet (#&). Of course, the question of
whether or not hadiths can be authenticated is — and should be — of
concern to Muslims. The scholars have recommended that Muslims

follow the guidelines provided by authentic hadiths only, in order to
follow the true Islam. Authentic hadiths are referred to as ‘sound’ or
‘reliable’. Hadiths that cannot be judged to be authentic may or may
not be correct and are generally classified as ‘weak’. In some cases,
evidence points to them being less authentic, or even fabricated, and
they are classified as such.

There is a large body of literature on the science of Hadith, and
we praise Allah for this blessing, because the Muslims were the first
nation to engage in this effort to ensure the authenticity of their reli-
gious scriptures. The scriptures of other religions, including Christi-
anity and Judaism, have been changed and distorted,; this has resulted
in their followers deviating from the path of pure monotheism. We

17 Tbn Hazm’s al-Ihkdm, 1:95. See “The saheeh Sunnah is wahy (Revelation)
from Allaah,” Islam-QA.com, accessed November 2, 2011, http://www.
islam-qa.com/en/ref/77243.
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can observe some interesting facts regarding the soundness of the
science and methodology of Hadith.'®

First, the modern scientific approach of maintaining the authentic-
ity and credibility of a report through an exercise of proper citation
was firmly in place among Hadith scientists over 1400 years ago.

Second, the science of Hadith authentication uses strong logic; it
considers such factors as the quality of the narrator’s memory, the
length of time he or she was with the Prophet’s Companions (42s),
and his or her overall character. It also entails cross-checking narra-
tions with facts and well-known events.

Third, Hadith scientists maintained a high degree of objectivity
due to two factors:

1. the gravity of attributing something to the Prophet () that he
did not actually say or do

2. the knowledge that Allah is the Protector of His ﬁnal revelation,

of which the Sunnah is a part

Fourth, hadiths were not authenticated simply because they offered
seemingly good advice, and they were not confirmed simply because
they were transmitted by relatives. Even the consensus of scholars
was not considered to be authoritative enough to authenticate a weak
hadith or to invalidate a sound hadith.

While it is obvious that Muslims should follow the guidance found
in sound hadiths because of the fundamental importance of following
the Sunnah, what should Muslims do regarding the hadiths that are
weak? On one hand, it is a serious offense in Islam to attribute some-
thing to the Prophet (%) that he did not say or do. On the other, a
weak hadith is not necessarily incorrect. The general guideline is to
ensure that at least three conditions are fulfilled:

18 Islam Q&A, “The methodology of the muhadditheen is just and fair,”
Islam-QA.com, accessed November 2, 2011, http://www.islam-qa.com/
en/ref/82365.
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1. The hadith 1s not so weak that it is likely to be fabricated,

2. The hadith deals with such general principles as virtuous deeds,
and

3. One does not believe it to be highly authentic, since it has not
been authenticated. !°

Imam Ahmad states:

When we narrate hadith concerning halal and haram, we are very
strict; but when we narrate reports about acts of virtue, we are more
lenient, because no rulings depend on reports about acts of virtue;
rather they are like the virtue of fasting, jihad, prayer and so on.2¢

If a weak hadith contradicts a sound hadith, it is clear that one
must follow the sound hadith because sound hadiths are part of the
proven Sunnah, which in turn is part of the revelation from Allah.

Over time, many practices have been introduced into Islam, often
out of ignorance or in an attempt to make it more compatible with
current norms. These practices are classified as bid‘ah (innovations
in religion).

Shaykh Muhammad ibn al-‘Uthaymeen defined bid‘ah as:

Worshipping Allaah in ways that Allaah has not prescribed, or wor-
shipping Allaah in ways that are not those of the Prophet (peace and
blessings of Allaah be upon him) or his rightly guided successors
(al-khulafaa’ al-raashidoon).

The evidence for the above is given in the following hadith.

I urge you to adhere to my way (the Sunnah) and the way of the
rightly-guided successors (al-khulafaa’ al-raashidoon) who come
after me. Hold fast to it and bite onto it with your eyeteeth [i.c.,

19 From the fatwa on the permissibility of following weak hadiths from Ibn
Jibreen. “Is following da’eef hadeeths regarded as shirk?” Islam-QA.
com, accessed October 23, 2011, http://www.islam-qa.com/en/ref/142939.

20 Ibn Hajar al-‘Asqaléni, al-Qaw! al-Musaddad fee Musnad Ahmad, 11.
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cling firmly to it], and beware of newly-invented matters. (An
acceptable hadith recorded by Abu Dawood)?!

There are many practices that constitute bid‘ah. For example, many
Shiite Muslims flagellate or otherwise physically punish themselves
quite severely in the month of Muharram. In addition to being harmful,
such actions have no basis in the Qur’an or the Sunnah. They are thus
bid‘ah and should not be practiced.

Some practices of bid‘ah appear to be harmless. Consider the cel-
ebration on the night midway through the Islamic month of Sha‘ban.
Many Muslims around the world believe that this is when one’s fate
for the following year is determined, so they spend the entire night
in prayer, hoping that the coming year will be fruitful.

Other examples of bid’ah include celebrating the Prophet’s birth-
day, determining the beginning of the lunar months in the Islamic
calendar by calculation instead of by moon-sighting, and, in modern
times, celebrating holidays such as Thanksgiving.

Each of these examples might seem to be a virtuous action. Their
proponents argue that they are “good bid‘ah”, not unlike the inno-
vations of using acoustic systems and motor vehicles to facilitate
worship and pilgrimage in modern times. The problem with these
analogies is that secular innovations that can be used to promote
good are allowed and welcome, but innovations in religion are not
permitted. Allah completed and perfected His religion at the time of
Prophet Muhammad (££), and no one but He can add to it, alter it,
or make something in it obsolete. One can ride a donkey or a car to
reach the place of the congregational prayer, but one cannot introduce
anew act in the prayer itself. In terms of the religion, there is no such
thing as a ‘good’ bid‘ah; all bid‘ah is deviation.

211bn al-‘Uthaymeen, Majmoo ‘ Fatéwd wa Rasd’il Ibn ‘Uthaymeen,
2:291, quoted in “Detailed discussion of bid’ah and shirk,” Islam-QA.
com, accessed October 23,2011, http://www.islam-ga.com/en/ref/10843.
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When viewed in this context, hadiths that might seem to support
‘good innovations’ are not actually supporting innovations at all.
On the contrary, they are encouraging the revival of actions that
are already part of the Sunnah, not new actions or alterations to the
Sunnah.

We have already seen that the mere existence of a hadith does not
make it authentic. Due to the severity of the warnings against bid‘ah
and the warnings against attributing something to the Prophet (&)
that he did not say or do, Muslims should avoid hadiths that cannot
be authenticated. The Prophet (&) said:

«Every bid‘ah is going astray, and every going astray is in hellfire.»
(An authentic hadith recorded by an-Nasa’i)

If we acknowledge the severity of the warnings against practicing
bid‘ah, it is clear that the only valid excuse for doing so is ignorance.
However, even ignorance cannot be excused indefinitely, because
Muslims are required to acquire knowledge as part of their sincere
efforts to practice Islam.

Sadly, though, many Muslims persist in engaging in bid‘ah, even
after receiving admonition. Two of the most common excuses are:

1. “Even if it is bid‘ah, it is a ‘good’ and ‘wholesome’ activity.”
The problem with this kind of reasoning is that it reveals impu-
rities in intentions. If the intention is to please Allah, Muslims
must strive to do what pleases Him and avoid what displeases
Him. If bid‘ah is displeasing to Allah, Muslims should abstain
from it even if it appears to be harmless or even wholesome.

This kind of rationale should not be new to Muslims. For
example, Muslims offer only two prostrations in each unit of
prayer. Almost all Muslims will agree that it is wrong to increase
worship by adding a third prostration, since that is not the pre-
scribed way.


































































































































































































































































































































































































































































































































































































































































